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Adapting the Rules: Buddhist Monastic Regulations in Contemporary China
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Fumbling between the Three Teachings: Division of Tasks and Consensus Building in a
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Panel 8 (15:40-17:40) Chair: Ji Zhe ¥

Benjamin Brose A< 1§ (University of Michigan, USA), 15:40-16:20
Taming the Monkey: Reinterpreting the Xi you ji (Journey to the West) in the Early
Twentieth-Century
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My presentation “Religious Pluralisms in China’s Muslim Minorities” is going to
demonstrate multi-layered structures of the religious cultures and divert religious
representations in Muslim groups, mainly Uyghurs and Huis in China. I focus on the religious
practices and the related social activities of these Muslim minorities, which cannot be
attributed to their Islam only, but also can be taken as “Chinese localness.” These two Muslim
groups inhabit in different ecological and social surroundings, with different ethnic histories,
languistic and folk traditions which contribute to their religious traditions in quite different
ways and therefore their religions as whole cannot be simply described as one, such as Islam,
Shamanism, Daoism and some others. May be, as I take it, “local combinations” is a better
expression to indicate the actual conditions of their religious beliefs.
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At the beginning of the 21%-century China, an increasing number of temples and lay
groups organize the ritual for saving the spirit of aborted babies. Based on both field work and
archive studies, this paper shows that such a new ritual originated in Jingkong’s network since
the end of the 1990s. Firstly it examines the Jingkong’s discourse about the karma of
abortion, which, according to this Buddhist leader, is the root of catastrophes in the
contemporary world. Then it presents some key promoters of this ritual and explores the basic
ritual procedure.
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Daniela Campo FH7K &
Adapting the Rules: Buddhist Monastic Regulations in Contemporary China

This paper provides an overview of the regulations (guiyue ¥8%] or zhidu | &) that are
nowadays in use in Chan and Tiantai public monasteries in the People’s Republic of China.
Pointing to new features, new typologies and new contents of contemporary Buddhist
regulations as compared to Imperial Rules of Purity and Republican codes of rules, it will
emphasize how monastic codes have accompanied the recent transformations of Chinese
Buddhism, while remaining strongly anchored in the received tradition. Thanks to their
greater flexibility compared to other disciplinary regulations such as pratimoksa rules and
Bodhisattva precepts, monastic codes represent the device by which Chinese Vinaya can
quickly respond to social, political and economic changes. Since they conveniently reflect
both the internal transformations of Buddhist institutional practices and the external socio-
political demands to which Buddhism is subjected and reacts, monastic regulations remain a
fundamental resource to understand the evolution of Chinese Buddhism since the beginning
of the post-Mao religious reconstruction.

Guillaume Dutournier #-75)#
Fumbling between the Three Teachings: Division of Tasks and Consensus Building in a
South Shanxi Rural Development Project

Situated in the mountainous village of Fangutuo Ji.7+3¥ in Jincheng district (south
Shanxi), the « Scenic area of Accumulated Longevity » (Jushoushan jingqu %73 111 5 [X),
which is still expanding itself, has become a significant factor of local tourism and an
increasingly influential identity marker for the remote Zezhou county. Initiated about 15 years
ago by a leading figure of Beijing Buddhist elite, the Vice President of the Buddhist
Association of Beijing and Abbot of Guanghua Temple | 4£.5F Master Yixue (1fi5i2:/M),
today 60 years old, who happens to be one of the three sons of the former chief of the village,
this complex of devotional buildings has been erected thanks to resources coming from
donations from China and South East Asia, and is today operated in close relation to
Guanghua temple. Inspired by a mix of the Three Teachings, this “scenic area” defines a set
of ritual and educational activities relying on the mobilization of hundreds of employees and
volunteers, both from the village and from the surrounding urban areas. One of those



activities is the « Festival of the Five Sorts of Happiness », which was first held over five
days in May 2017 and is likely to be perpetuated as a major event in the coming years. Based
on observations and interviews operated from this festival on, this paper proposes an
overview of the dynamics and tensions at work in the building of this officially supported, but
multifaceted and evolutional touristico-ritual zone. One of the questions addressed here will
be whether the plurality of the « interpretation communities » (Robert Weller) involved in this
simultaneously religious, economic and cultural enterprise should be seen as a coherent
whole, defined by a certain sense of the common interests involved, or whether it is the
expression of an increasing differentiation between radically opposed agendas.
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Wang Huayan F4H
The Azhali Buddhism of the Bai people in the northwest of Yunnan

This paper focuses on a local Buddhist tradition, the Azhali Buddhism of the Bai
people, a “minority ethnic” people in the northwest of Yunnan who belong to the Tibeto-
Burmese group. Azhali is the transcription of Sanskrit “acarya” which means “preceptor or
instructor in religious matters”. Supported by several successive theocratic regimes in this
region since the 8th century, this esoteric Buddhist tradition became the dominant local
religion, although some other religious traditions co-existed there as well. According to
historical records, ritual manuscripts, and fieldwork observations, I will discuss its practice
and transmission today.

Jiang Hainu ¥ (Wil # 1T K%%), 9:30-10:10
7 AR S MRS ) — T R SR AT

ARIOWE R S A 25 SR G 8 B B ARRRE . (B e S B W B,
Mg EE S B AN, HEESH{REFRA[KIEFEY]., #H, MRXLFEEX
R (A SCE MR R EUEE R R R &5, MG
FUBAR AT AL R AAE T S kR, T B B A T RIS
PRI, B 2R s Y B — T



Li Jianxin Z=&fik

FERETE RCEYIE] (1890-1949) 1EO8—IT2ARM SR H A2 W4 51 BE R H [ ) ? How the
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Benjamin Brose Z< {82
Taming the Monkey: Reinterpreting the Xi you ji (Journey to the West) in the Early
Twentieth-Century

This presentation challenges common assumptions about the history and function of the
classic Chinese novel the Xi you ji, arguing that it served an important ritual and liturgical
function before and after it was reconceived as a work of secular literature. The novel is
considered from two related perspectives. The first is the early history of its European and
North American translations. Arthur Waley’s celebrated abridgment marked an important
turning point in a long tradition of interpreting the novel for a Western audience. Prior to
Waley, most translators remarked—with either curiosity or exasperation—on the novel’s
influence on popular religious practice and belief. Following Waley, however, the novel was
consistently portrayed as a work of fiction, and its religious imagery was downplayed or
dismissed as inconsequential. The second perspective explored here is that of late-nineteenth-
and early-twentieth-century Chinese reformers who sought to enlist the X7 you ji in their
vision of a new, modern, and secular China. The efforts of these intellectuals and officials,
influenced to a degree by Western missionaries and scholars, effectively transformed the Xi
you ji into work of secular, entertaining fiction.
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